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PREFACE.

HE Old Testament is the basis of the New. “ God,

who at sundry times and in divers manners spake
LR} unto the fathers by the prophets, hath spoken unto
us by His only-begotten Son.” The Church of Christ is built
upon the foundation of the apostles and prophets. For Christ
came not to destroy the law or the prophets, but to fulfil. AsHe
said to the Jews, ¢ Search the Scriptures, for in them ye think ye
have eternal life, and they are they which testify of Me ;” so also,
a short time before His ascension, He opened the understanding
of His disciples, that they might understand the Scriptures, and
beginning at Moses and all the prophets, expounded unto them
in all the Scriptures the things concerning Himself. With firm
faith in the truth of this testimony of our Lord, the fathers and
teachers of the Church in all ages have studied the Old Testa-
ment Scriptures, and have expounded the revelations of God
under the Old Covenant in learned and edifying works, unfold-
ing to the Christian community the riches of the wisdom and
knowledge of God which they contain, and impressing them upon
the heart, for doctrine, for reproof, for improvement, for instruc-
tion in righteousness. It was reserved for the Deism, Natural-
ism, and Rationalism which became so prevalent in the closing
quarter of the eighteenth century, to be the first to undermine
the belief in the inspiration of the first covenant, and more and
more to choke up this well of saving truth ; sothat at the present
day depreciation of the Holy Scriptures of the Old Testament is




8 PREFACE.

as widely spread as ignorance of what they really contain.! At
the same time, very much has been done during the last thirty
years on the part of believers in divine revelation, to bring about
a just appreciation and correct understanding of the Old Testa-
ment Scriptures.

As a still further contribution towards the same result, it is
our present intention to issue a condensed Commentary upon the
whole of the Old Testament, in which we shall endeavour to
furnish not only a grammatical and historical exposition of the
facts and truths of divine reveiation, but a biblical commentary
also, and thus to present to all careful readers of the Bible,
especially to divinity students and ministers of the Gospel, an
exegetical handbook, from which they may obtain some help to-
wards a full understanding of the Old Testament economy of
salvation, so far as the theological learning of the Church has
yet been able to fathom it, and possibly also an impulse to further
study and a deeper plunge into the unfathomable depths of the
Word of God.

May the Lord grant His blessing upon our labours, and
assist with His own Spirit and power a work designed to pro-

mote the knowledge of His holy Word.
C. F. KEIL.

1 This is unquestionably the case in Germany ; and although it is grow-
ingly applicable to England also, it is happily far from describing our present
condition.—TR.



GENERAL INTRODUCTION

TO

THE FIVE BOOKS OF MOSES.

§ 1. PROLEGOMENA ON THE OLD TESTAMENT AND IT8
LEADING DIVISIONS.

s Al HE Holy Scriptures of the Old Testament contain the
divine revelations which prepared the way for the
redemption of fallen man by Christ. The revela-
tion of God commenced with the creation of the
heaven and the earth, when the triune God called into existence
a world teeming with organized and living creatures, whose life
and movements proclaimed the glory of their Creator ; whilst, in
the person of man, who was formed in the image of God, they
were created to participate in the blessedness of the divine life.
But when the human race, having yielded in its progenitors to
the temptation of the wicked one, and forsaken the path ap-
pointed by its Creator, had fallen a prey to sin and death, and
involved the whole terrestrial creation in the effects of its fall;
the mercy of God commenced the work of restoration and re-
demption, which had been planned in the counsel of the triune
love before the foundation of the world. Hence, from the very
beginmng, God not only manifested His eternal power and god-
head in the creation, preservation, and government of the world
and its inhabitants, but also revealed through His Spirit His
purpose and desire for the well-being of man. This manifesta-
PENT.—VOL. L B
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10 GENERAL INTRODUCTION.

tion of the personal God upon and in the world assumed, in
consequence of the fall, the form of a plan of salvation, rising
above the general providence and government of the world, and
filling the order of nature with higher powers of spiritual life, in
order that the evil, which had entered through sin into the
nature of man and passed from man into the whole world,
might be overcome and exterminated, the world be transformed
into a kingdom of God in which all creatures should follow
His holy will, and humanity glorified into the likeness of God
by the complete transfiguration of its nature. These mani-
festations of divine grace, which made the history of the world
¢ a development of huinanity into a kingdom of God under the
educational and judicial supenntendence of the living God,”
culminated in the incarnation of God in Christ to reconcile the
world unto Himself.

This act of unfathomable love dmdes the whole course of

the world’s history into two_periods—the times of preparation,
. and the times of accomplishment and completion. e former

~

¥

extend from the fall of Adam to the coming ot Christ, and have
their culminating point in the economy of the first covenant.
The latter commence with the appearance of the Son of God on
earth in human form and human nature, and will last till His
return in glory, when He will change the kingdom of grace
into the kingdom of glory through the last judgment and the
creation of a new heaven and new earth out of the elements of
the old world, “the heavens and the earth which are now.”
The course of the universe will then be completed and closed,
and time exalted into eternity (1 Cor. xv. 23-28; Rev. xx.
and xxi.).

If we examine the revelations of the first covenant, as they
have been handed down to us in the sacred scriptures of the
Old Testament, we can distinguish three stages of progressive

development : preparation for the kingdom of 3ad in its Old
'Testament form; its establishment through the mediatorial

‘ office of Moses; and_its development and extension_ through

the hets. In all these periods Glod revealed Himself and

' His salvation to the human race by words and deeds. As the

Gospel of the New Covenant is not limited to the truths and
moral precepts taught by Christ and His apostles, but the fact
of the incarnation of God in Christ Jesus, and the work of re-
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demption completed by the God-man through deeds and suffer-
ings, death and resurrection, constitute the quintessence of the
Christian religion; so also the divine revelations of the Old
Covenant are not restricted to the truths proclaimed by Moses,
and by the patriarchs before him and prophets after him, as to
the real nature of God, His relation to the world, and the divine
destiny of man, but consist even more of the historical events
by whi~h the personal and living Giod manifested Himself to
men in His infinite love, in acts of judgment and righteousness,
of mercy and grace, that He might lead them back to Himself
as the only source of life. Hence all the acts of God in history,
by which the rising tides of iniquity have been stemmed, and
piety and morality promoted, including not only the judgments
of God which have fallen upon the earth and its inhabitants,
but the calling of individuals to be the upholders of His salva-
tion and the miraculous guidance afforded:- them, are to be re-
garded as essential elements of the religion of the Old Testament,
quite as much as the verbal revelations, by which God made
known His will and saving counsel through precepts and
promises to holy men, sometimes by means of higher and
supernatural light within them, at other times, and still more
frequently, through supernatural dreams, and visions, and theo-
phanies in which the outward senses apprehended the sounds
and words of human language. ng_enled_mhgmn_haa.nm..nnlgz
been_introduced into the world by the special interposition of
God, but is _essentially a history of what God has done to_

establish His kingdom upon the earth ; in “other words, to restore
a real personal fellowship between God whose omnipresence
fills the world, and man who was created in His image, in order
that God might renew and sanctify humanity by filling it with
His Spirit, and raise it to the glory of living and moving in
His fulness of life.

The way was opened for the establishment of this kingdom
in its Old Testament form by the_call of Abraham, and his
election to be the father of that nation, with which the Lord
was about to-make a covenant of grace as the source f blessing

to all the families of the earth. The firs¢t stage in the sacred
hunmg@_e_lmilh_thg_d_we;_of Abraham, in obedience

to the call of God, from his native country and hns father’s
house, and seaches to the time when ge?ostemt{ )pno
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12 GENEKAL INTRODUCTION.

the patriarch had expanded in Egypt into the twelve tribes of
Israel. The divine revelations during this period consisted of
promises, which laid the foundation for the whole future de-
velopment of the kingdom of God on earth, and of that special
guidance, by which God proved Himself, in accordance with
these promises, to be the God of Abraham, Isaac, and Jacob.
The second stage commences with the call of Moses and the
deliverance of Tsrael Trom the bordage of Egypt, and embraces
the establishment of the OId Testament kingdom of God, not
only through the covenant which God made at Sinai with the
people of Israel, whom He had redeemed with mighty deeds out
of Egypt, but also through the national constitution, which He
gave in the Mosaic law to the people whom He had chosen as
His inheritance, and which regulated the conditions of their
covenant relation. In this constitution the eternal truths and
-essential characteristics of the real, spiritual kingdom are set
forth in earthly forms and popular institutions, and are so far
incorporated in them, that the visible forms shadow forth
spiritual truths, and contain the germs of that spiritual and
glorified kingdom in which God will be all in all. In conse-
quence of the design of this kingdom bebg merely to _prepare
and typify the full revelation of God_in His kingdom,_its pre-
-dominant character was “that of law, in order that, whilst pro-
ducing a deep and clear insight into human sinfulness and
divine holiness, it &W de-
hwﬂmm sin and death, and for the blessedness of living
in the peace of God. But the laws and institutions of this
kingdom not only impressed upon the people the importance of
consecrating their whole life to the Lord Grod, they also opened
-up to them the way of holiness and access to the grace of God,
whence power might be derived to ‘'walk in righteousness before
God, through the institution of a sanctuary which the Lord of
heaven and earth filled with His gracious presence, and of a
sacrificial altar which Israel might approach, and there in the
blood of the sacrifice receive the forgiveness of its sins and re-
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this lengthened period God revealed Himself as the covenant
God and the monarch in His kingdom, partly by the special
protection which He afforded to His people, so long as they were
faithful to Him, or when they returned to Him after a time of
apostasy and sought His aid, either by raising up warlike heroes
to combat the powers of the world, or by miraculous displays of
His own omnipotence, and partly by the mission of prophets
endowed with the might of His own Spirit, who kept His law
and testimony before the minds of the people, denounced judg-
ment upon an apostate race, and foretold to the righteous the
Messiah’s salvation, attesting their divine mission, wherever it
was necessary, by the performance of miraculous deeds. In the
first centuries after Moses there was a predominance of the direct
acts of God to establish His kmcrdom in Canaan, and exalt it to
power and distinction in comparison with the nations round
about. But after it had attained its highest earthly power, and
when the separation of the ten tribes from the house of David
had been followed by the apostasy of the nation from the Lord,
and the kingdom of God was hurrying rapidly to destruction,
God increased the number of prophets, and thus prepared the
way by the word of prophecy for the full revelation of His sal-
vation in the establishment of a new covenant.

Thus did the works of God go hand in hand with His reve
lation in the words of promise, of law, and of prophecy, in the
economy of the Old Covenant, not merely as preparing the way
for the introduction of the salvation announced in the law and
in prophecy, but as essential factors of the plan of God for the
redemption of man, as acts which regulated and determined the
whole course of the world, and contained in the germ the
consummation of all things;—the law, as a ¢ schoolmaster to
bring to Christ,” by training Israel to welcome the Saviour;
and prophecy, as proclaiming His advent with growing clearness,
and even shedding upon the dark and deadly shades of a world
at enmity against God, the first rays of the dawn of that coming
day of salvation, in which the Sun of Righteousness would rise
upon the nations with healing beneath His wings.

As the revelation of the first covenant may be thus divided

into three progressive stages, so_the_documents containing this
revelation, the sacred books of the Old Testament, have also been

PR =g hpdtant-gucd

divided into three classes—the Law, the Prophets, and the Hagio-
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grapha or holy writings. But although this triple classification
of the Old Testament canon has reference not merely to three
stages of canonization, but also to three degrees of divine inspira-
tion, the three parts of the Old Testament do not answer to the
three historical stages in the development of the first covenant.

e only division sustained by the histori ts is that of Law
and Proplets. These two contain all that was objective in the
Old Testament revelation, and so distributed that the Thorak,
as the five books of Moses are designated even in the Scriptures
themselves, contains the groundwork of the Old Covenant, or
that revelation of God in words and deeds which laid the foun-
dation of the kingdom of God in its Old Testament form, and
also those revelations of the primitive ages and the early history
of Israel which prepared the way for this kingdom ; whilst the
Prophets, on the other hand, contain the revelations which helped
to preserve and develop the Israelitish kingdom of God, from
the death of Moses till its ultimate dissolution. The Prophets
are also subdivided into two classes. The first of these embraces
the so-called earlier prophets (prophete priores), i.e. the prophe-
tical books of history (Joshua, Judges, Samuel, and the Kings),
which contain the revelation of God as fulfilled in the historical
guidance of Israel by judges, kings, high priests, and prophets ;
the second, the later prophets (prophet® posteriores), i.e. the pro-
phetical books of prediction (Isaiah, Jeremiah, Ezekiel, and the
twelve minor prophets), which contain the progressive testimony
to the counsel of God, delivered in connection with the acts of
God during the period of the gradual decay of the Old Testament
kingdom. The former, or historical books, are placed among the
Prophets in the Old Testament canon, not merely because they
narrate the acts of prophets in Israel, but still more, because they
exhibit the development of the Israelitish kingdom of God from
a prophet’s point of view, and, in connection with the historical
development of the nation and kingdom, set forth the progressive
development of the revelation of God. The predictions of the
later prophets, which were not composed till some centuries after
the division of the kingdom, were placed in the same class with
these, as being “ the national records, which contained the pledge
of the heavenly King, that the fall of His people and kingdom
in the world had not taken place in opposition to His will, but
expressly in accordance with it, and that He had not therefore
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given up His people and kingdom, but at some future time,
when its inward condition allowed, would restore it again in new
and more exalted power and glory” (Auberlen).

The other writings of the Old Covenant are all grouped
together in the third part of the Old Testament canon under the
title of ypageia, Scripta, or Hagiographa, as being also composed
under the influence of the Holy Ghost. The Hagiographa differ
from_the prophetical books Loth of history and prediction in
their peculiarly subjective character, and the individuality of
their representations of the facts and truths of divine revelation ;
a feature common to all the writings in this class, notwithstand-
ing their diversities in form and subject-matter. They include,
(1) the poetical books : Psalms, Job, Proverbs, Song of Solomon,
Ecclesiastes, and the Lamentations of Jeremiah,—which bear
witness of the spiritual fruits already brought to maturity in the
faith, the thinking, and the life of the righteous by the revealed
religion of the Old Covenant ;—(2) the book of Daniel, who lived
and laboured at the Chaldean and Persian court-with its rich
store of divinely inspired dreams and visions, prophetic of the
future history of the kingdom of God;—(3) theﬁ%h
of Ruth, Chronicles, Ezra, Nehemiah, and Esther, which depict
the history of the government of David and his dynasty, with
special reference to the relation in which the kings stood to the
Levitical worship in the temple, and the fate of the remnant of
the covenant nation, which was preserved in the downfall of the
kingdom of Judah, from the time of its captivity until its return
from Babylon, and its re-establishment in Jerusalem and Judah.

§ 2. TITLE, CONTENTS, AND PLAN OF THE BOOKS OF MOSES.

The five books of Moses (7 ITevrarevyos sc. BiB\os, Penta-
teuchus sc. liber, the book in five parts) are called in the Old
Testament Sepher hattorah, the Law-book (Deut. xxxi. 26 ; Josh.
i. 8, etc.), or, more concisely still, Hattorah, 6 vouos, the Law
(Neh. viii. 2, 7, 13, etc.),—a name descriptive both of the
contents of the work and of its importance in relation to the

economy of the Old Covenant. The w°"d~mﬂLITiiE_@ noun
from N, demonstrare, docere, denotes instruction. e Thorah
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is the book of instruction, which Jehovah gave through Moses
to the people of Israel, and is therefore called Torath Jehovah
(2 Chron. xvii. 9, xxxiv. 14; Neh. ix. 3) and Zorath Mosheh -
(Josh. viii. 31; 2 Kings xiv. 6; Neh. viii. 1), or Sepher Mosheh,
the book of Moses (2 Chron. xxv. 4, xxxv. 12; Ezra vi. 18;
Neh. xiii. 1). Its contents are a divine revelation in words and
deeds, or rather the fundamental revelation, through which
Jehovah selected Israel to be His people, and gave to them their
rule of life (voués), or theocratical constitution as a people and
kingdom.

: The entire work, though divided into five parts, forms both
in plan and execution one complete and carefully constructed
whole, commencing with the creation, and reaching to the death
of Moses, the mediator of the Old Covenant. The foundation
for the divine revelation was really laid in and along with the
creation of the world. - The world which God created is the
scene of a history embracing both God and man, the site for
the kingdom of God in its earthly and temporal fcrm. All that
the first book contains with reference to the early history of the
human race, from Adam to the patriarchs of Israel, stands in
a more or less immediate relation to the kingdom of God in
Israel, of which the other books describe the actual establish-
ment. The second depicts the inauguration of this kingdom
at Sinai. Of the third and fourth, the former narrates the
spiritual, the latter the political, organization of the kingdom
by facts and legal precepts. The fifth recapitulates the whole
in a hortatory strain, embracing both history and legislation,
and impresses it upon the hearts of the people, for the purpose
‘of arousing true fidelity to the covenant, and securing its
lasting duration. The economy of the Old Covenant having
been thus established, the revelation of the law closes with the
death of its mediator. ‘

The division of the work into five books was, therefore, the
most simple and natural that could be adopted, according to the
contents and plan which we have thus generally described. The
three middle books contain the history of the establishment of
the Old Testament kingdom ; the first sketches the preliminary
history, by which the way was prepared for its introduction ;
and the fifth recapitulates and confirms it. This fivefold divi-
sion was not made by some later editor, but is founded in the
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entire plan of the law, and is therefore to be regarded as
original. For even the three central books, which contain a
. continuous history of the establishment of the theocracy, are
divided into three by the fact, that the middle portion, the third
book of the Pentateuch, is separated from the other two, not
only by its contents, but also by its introduction, chap. i. 1, and
its concluding formula, chap. xxvii. 34.

§ 3. ORIGIN AND DATE OF THE BOOKS OF MOSES.

The five books of Moses occupy the first place in the canon
of the Old Testament, not merely on account of their peculiar
character as the faupdation and norm of all the rest, but also
because of their actual date, as being the oldest writings in the
canon, and the groundwork of the whole of the OId Testament
literature ; all the historical, prophetic, and poetical works of the
Israelites subsequent to the Mosaic era pointing back to the
law of Moses as their primary source and type, and assum-
ing the existence not merely of the law itself, but also of a book
of the law, of precisely the character and form of the five books
of Moses. In all the other historical books of the Old Testa-
ment not a single trace is to be found of any progressive expan-
sion of, or subsequent additions to, the statutes and laws of
Israel ; for the account contained in 2 Kings xxii. and 2 Chron.
xxxiv. of the discovery of the book of the law, i.e. of the copy
placed by the side of the ark, cannot be construed, without a
wilful perversion of the words, into a historical proof, that the
Pentateuch or the book of Deuteronomy was composed at that
time, or that it was then brought to light for the first time.! On

1 Vaihinger seeks to give probebility to Ewald’s idea of the progressive
growth of the Moeaic legislation, and also of the Pentateuch, during a period
of nine or ten centuries, by the following argument :—** We observe in the
law-books of the ancient Parsees, in the Zendavesta, and in the historical
writings of India and Arabia, that it was a custom in the East to supple-
ment the earlier works, and after a lapse of time to reconstruct them, so
that whilst the root remained, the old stock was pruned and supplanted
by a new one. Later editors constantly brought new streams to the old,
until eventually the circle of legends and histories was closed, refined, and
transfignred. Now, as the Israelites belonged to the same great family as
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the contrary, we find that, from the time of Joshua to the age of
Ezra and Nehemiah, the law of Moses and his book of the law
were the only valid and unalterable code by which the national
life was regulated, either in its civil or its religious institations.
Numerous cases undoubtedly occur, in which different com-
mands contained in the law were broken, and particular ordi-
nances were neglected ; but even in the anarchical and troubled
times of the Judges, public worship was performed in the
tabernacle at Shiloh by priests of the tribe of Levi according
to the directions of the T/orah, and the devout made their
periodical pilgrimages to the house of God at the appointed
feasts to worship and sacrifice before Jehovah at Shiloh (Judg.
xviil. 31, ¢f Josh. xviii. 1; 1 Sam. i. 1~iv. 4). On the estab-
lishment of the monarchy (1 Sam. viii.—x.), the course adopted
was in complete accordance with the laws contained in Deat.
xvii. 14 8qq. The priesthood and the place of worship were
reorganized by David and Solomon in perfect harmony with
the law of Moses. Jehoshaphat made provision for the instruc-
tion of the people in the book of the law, and reformed the
jurisdiction of the land according to its precepts (2 Chron.
xvii. 7 sqq., xix. 4 5qq.). Hezekiah and Josiah not only abo-
lished the idolatry introduced by their predecessors, as Asa
had done, but restored the worship of Jehovah, and kept the
Passover as a national feast, according to the regulations of the
Mosaic law (2 Chron. xxix.-xxxi. ; 2 Kings xxiii.; and 2 Chron.
xxxiv. and xxxv.). Even in the kingdom of the ten tribes,
which separated from the Davidic kingdom, the law of Moses
retained its force not merely in questions of civil law, but also
in connection with the religions life of the devout, in spite of

the rest of the Oriental nations (sic/ so that the Parsees and Hindoos are
Semitic!), and had almost everything in common with them so far as dress,
manners, and customs were concerned, there is ground for the supposition,
that their literature followed the same course™ (Herzo¢'s Cycl.). But to
this we reply, that the literature of a nation is not an outward thing to be
put on and worn like a dress, or adopted like some particular custom or
habit, until somethicg more convenient or acceptable induces a change;
and that there is a ccnsiderable difference between Polytheism and heathen
mythology on the one hand, and Monotheism and revealed religion on the
other, which forbids us to determine the origin of the religious writings of
the Israelites by the standard of the Indian Veda and Purana, or the
different portions of the Zendavesta.
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the worship established by Jeroboam in opposition to the law,
as we may clearly see from the labours of Elijah and Elisha,
of Hosea and Amos, within that kingdom. Moreover, all the
historical books are richly stored with unmistakeable allusions
and references to the law, which furnish a stronger proof than
the actual mention of the book of the law, how deeply the
Thorah of Moses had penetrated into the religious, civil, and
political life of Israel. (For proofs, see my Introduction to the
Old Test. § 34, i.)

In precisely the same way prophecy derived its authority and
influence throughout from the law of Moses’; Tor all the prophets,
from the Arst to the Tast, invariably kept the precepts and pro-
hibitions of the law before the minds of the people. They judged,
reproved, and punished the conduct, the sins, the crimes of the
people according to its rules; they resumed and expanded its
threats and promises, proclaiming their certain fulfilment ; and
finally, they employed the historical events of the books of Moses
for the purpose of reproof or consolation, frequently citing the
very words of the Thorah, especially the threats and promises of
Lev. xxvi. and Deut. xxviii., to give force and emphasis to their
warnings, exhortations, and prophecies. And, lastly, the poetry,
that flourished under David and Solomon, had also its roots in
the law, which not only scans, illumines, and consecrates all the
emotions and changes of a righteous life in the Psalms, and all
the relations of civil life in the Proverbs, but makes itself heard
in various ways in the book of Job and the Song of Solomon,
and is even commended in Ecclesiastes (chap. xii. 13) as the
sum and substance of true wisdom. )

Again, the internal character of the book is in perfect har-
mony with this indisputable fact, that the Thorah, as Delitzsch
says, “is as certainly presupposed by the whole of the post-
Mosaic history and literature, as the root is by the tree.” For
it cannot be shown to bear any traces of post-Mosaic times and
circumstances ; on the contrary, it has the evident stamp of
Mosaic origin both in substance and in style. All that has
been adduced in proof of the contrary by the so-called modern
criticism is founded either npon misunderstanding and misinter-
pretation, or upon a misapprehension of the peculiarities of the
Semitic style of historical writing, or lastly upon doctrinal pre-
judices, in other words, upon a repudiation of all the supes~




20 GENERAL INTRODUCTION.

natural characteristics of divine revelation, whether in the form
of miracle or prophecy. The evidence of this will be given in
the Commentary itself, in the exposition of the passages which
have been supposed to contain either allusions to historical cir-
cumstances and institutions of a later age, or contradictions and
repetitions that are irreconcilable with the Mosaic origin of
the work. The Thorah “answers all the expectations which
a study of the personal character of Moses could lead us justly
to form of any work composed by him. He was one of those
master-spirits, in whose life the rich maturity of one historical
period is associated with the creative commencement of another,
in whom a long past culminates, and a far-reaching future
strikes its roots. In him the patriarchal age terminated, and
the period of the law began; consequently we expect to find
him, as a sacred historian, linking the existing revelation with
its patriarchal and primitive antecedents. As the mediator of
the law, he was a prophet, and, indeed, the greatest of all pro--
phets: we expect from him, therefore, an incomparable, pro-
phetic insight into the ways of God in both past and future.
He was learned in all the wisdom of the Egyptians; a work
from his hand, therefore, would show, in various intelligent
allusions to Egyptian customs, laws, and incidents, the well-
educated native of that land” (Delitzsck). In all these respects,
not only does the Thorah satisfy in a general manner the de-
mands which a modest and unprejudiced criticism makes upon
a work of Moses; but on a closer investigation of its contents, it
presents so many marks of the Mosaic age and Mosaic spirit,
that it is @ priori probable that Moses was its author. How
admirably, for example, was the way prepared for the revela-
tion of Grod at Sinai, by the revelations recorded in Genesis
of the primitive and patriarchal times! The same God who,
when making a covenant with Abram, revealed Himself to him
in a vision as JEEOVAH who had brought him out of Ur of the
Chaldees (Gen. xv. 7), and who afterwards, in His character
of EL SHADDAL, i.e. the omnipotent God, maintained the cove-
nant which He had made with him (Gen. xvii. 1 sqq.), giving
him in Isaac the heir of the promise, and leading and preserving
both Isaac and Jacob in their way, appeared to Moses at Horeb,
to manifest Himself to the seed of Abraham, Isaac, and Jacob
in the full significance of His name JEHOVaAH, by redeeming
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the children of Israel from the bondage of Egypt, and by ac-
cepting them as the people of His possession (Ex. vi. 2 sqq.).
How magnificent are the prophetic revelations contained in the
. Thorah, embracing the whole future history of the kingdom of
God till its glorious consummation at the end of the world!
Apart from such promises as Geen. xii. 1-3, Ex. xix. 5, 6, and
others, which point to the goal and termination of the ways of
God from the very commencement of His work of salvation ;
not only does Moses in the ode sung at the Red Sea behold his
people brought safely to Canaan, and Jehovah enthroned as the
everlasting King in the sanctuary established by Himself (Ex.
xv. 13, 17, 18), but from Sinai and in the plains of Moab he
surveys the future history of his people, and the land to which
they are about to march, and sees the whole so clearly in the
light of the revelation received in the law, as to foretell to a
people Just delivered from the power of the heathen, that they
will again be scattered among the heathen for their apostasy
from the Lord, and the beautiful land, which they are about
for the first time to take possession of, be once more laid waste
(Lev. xxvi.; Deut. xxviii.—xxx., but especially xxxii.). And with
such exactness does he foretell this, that all the other prophets, in
their predictions of the captivity, base their prophecies upon the
words of Moses, simply extending the latter in the light thrown
upon them by the historical circumstances of their own times.!
How richly stored, again, are all five books with delicate and
casual allusions to Egypt, its historical events, its manners,
customs, and natural history! Hengstenberg has accumulated
-a great mass of proofs, in his “ Egypt and the Books of Moses,”
of the most accurate acquaintance on the part of the author of
the Thorah, with Egypt and its institutions. To select only a
-few—and those such as are apparently trivial, and introduced
quite incidentally into either the history or the laws, but which
are as characteristic as they are conclusive,—we would mention
the thoroughly Egyptian custom of men carrying baskets upon —
their heads, in the dream of Pharaoh’s chief baker (Gen. xl. 16); —

the shaving of the beard (xli. 14); prophesying with the cup ~

1 Yet we never find in these words of Moses, or in the Pentateuch
generally, the name JEHOvAN 8ABAOTH, which was unknown in the Mosaic
age, but was current as early as the time of Samuel and David, and sc
favourite a name with all the propheta.
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> (xliv. 5); the custom of embalming dead bodies and placing
them in sarcophagi (L 2, 3, and 26); the basket made of the
~papyrus and _covered. thh asphalt and pitch (Ex. ii. 3), the
prohibition against lying with cattle (Ex. xxii. 19 ; Lev. xviii.
Z 23, xx. 15, 16), and against other unnatural crimes which were
common in Egypt; the remark that Hebron was n
> years g_fgm_Lg_nwp Egypt (Num. xiii. 22); the allusion in
> Num. xi. 5 to_the ordinary and favourite food of Egypt; the

) Egz%uan mode of watering (Deut. xi. 10, 11) ; the reference to

. the tian mode of whipping (Deut. xxv. 2, 3) ; the express
» mention of the of _E,gypt (Deut. vii. 15,

xxviii. 27, 35, ov), unu many otner tnings, especially in the ac-
count of the plagues, which tally so closely with the natural
history of that country (Ex. vii. 8-x. 23).

In its general form, too, the Thorah answers the expecta-
tions which we are warranted in entertaining of a work of
Moses. In such a work we should expect to find “the unity of
a_magnificent plan, comparative indifference to the mere de-
tails, but a comprehensive and spirited grasp of the whole and
of salient points; depth and elevation combined with the
greatest simplicity. In the magnificent unity of pla.n2 we shall

detect the mighty leader and ruler of & peopl

thousands; ip the childlike simplicity, ‘t}mmgﬁ_'dian,
who fed the sheep of Jethro far away from the varied scenes
of Egypt in the fertile clefts of the mountains of Sinai”
(Delitzach). The unity of the magniticent plan of the Thorak
we have already shown in its most general outlines, and shall
point out still more minutely in our commentary upon the sepa-
rate books. The childlike naiveté of the shepherd of Midian
is seen most distinctly in those figures and similes drawn from
the immediate contemplation of nature, which we find in the
more rhetorical portions of the work. To this class belong such
poetical expressions as “ covering the eye of the earth” (Ex. x.
5, 15; Num. xxii. 5, 11) ; such similes as these: “as a nursing
father beareth the suckling” (Num. xi. 12); “as a man doth
bear his son” (Deut. i. 31); “as the ox licketh up the grass of
the field” (Num. xxii. 4); ¢ as sheep which have no shepherd”
(Num. xxvii. 17); “as bees do” (Deut. i. 44); “as the eagle
flieth” (Deut. xxviii. 49) ;—and again the figurative expressions
“borne on eagles’ wings” (Ex. xix. 4, cf. Deut. xxxii. 11) ; “de-
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vouring fire” (Ex. xxiv. 17 ; Deut. iv. 24, ix. 3) ; ¢ head and tail”
(Deut. xxviii. 13, 44) ; “a root that beareth gall and wormwood”
(Deat. xxix. 18); “wet to dry” (Deut. xxix. 19), and many others.

To this we may add the antiquated character of the style,
which is common to all five books, and distinguishes them essen-
tially from all the other writings of the Old Testament. This
appears sometimes in the use of words, of forms, or of phrases,
which subsequently disappeared from the spoken language, and
which either do not occur again, or are only used here and
there by the writers of the time of the captivity and afterwards,
and then are taken from the Pentateuch itself; at other times,
in the fact that words and phrases are employed in the books
of Moses in simple prose, which were afterwards restricted to

poetry alone; or else have entirely changed their meamng
For example, the pronoun w1 and the noun 7} are used in the
Pentateuch for both genders, whereas the forms ®'0 and 0
were afterwards employed for the feminine; whilst the former
of these occurs only eleven times in the Pentateuch, the latter
on]y once. The demonstratwe pronoun is spelt own, afterwards

ori thhout n, as iy Gen. xxxi. 38 Wy Ex. xviii. 18, Nk Gen.
xlviii. 11 ; the third person plural of verbs is still for the most
part the full form p, not merely in the imperfect, but also here
and there in the perfect, whereas afterwards it was softened into
v Such words, too, as 23 an ear of corn ; NNADK a sack ; N3
dissecuit hostias ; N3 a piece ; N a young bird; 3! a present ;
I3t to present ; U0 a sickle ; X3 a basket; DY an existing,
lxvmg thing; MOY a veil, covering; ¥ a sprout (applied to
men); WY a blood-relatnon such forms as M3} for 3! mas,
g2 for b:m a lamb; phrases like POy AORY, « gathered to his
people ; and many others which I have given in my Introduc-
tion,—you seek in vain in the other writings of the Old Testa-
ment, whilst the words and phrases, which are used there instead,
are not found in the books of Moses.

And whilst the contents and form of the Thorah bear wit-
ness that it belongs to the Mosaic age, there are express state-
ments to the effect that it was written by Moses himself. Even
in the central books, certain events and laws are said to have
been written down. After the defeat of the Amalekites, for

example, Moses received orders from God to write e the command
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to exterminate Amalek, for a memorial, tn_the Laok (i.e. a book
appointed for a record of the acts of the Lord in Israel: Ex.
xvil. 14). According to Ex. xxiv. 3, 4, 7, Moses wrote the
words of the covenant (Ex. xx. 2-17) and the laws of Israel (Ex.
xxi.~xxiii.) in the book of the covenant, and read them to the
people. Again, in Ex. xxxiv. 27, Moses is commanded to write
the words of the renewed covenant, which he no doubt did. And
lastly, it is stated in Num. xxxiii. 2, that he wrote an account
of the different encampments of the Israelites in the desert,

.according to the commandment of God. Itis true that these

statements furnish no direct evidence of the Mosaic authorship
of the whole Thorah; but from the fact that the covenant of
Sinai was to be concluded, and actually was concluded, on the

_basis of a written record of the laws and privileges of the cove-

nant, it may be inferred with tolerable certainty, that Moses
committed all those laws to writing, which were to serve the
people as an inviolable rule of conduct towards God. And from
the record, which God commanded to be made, of the two his-
torical events already mentioned, 1t follows unquestionably, that
it was the intention of Grod, that all the more important mani-

festations of the covenant fidelity of Jehovah should be handed

down in writing, in order that the people in all time to come
might study and lay them to heart, and their fidelity be thus
preserved towards their covenant God. That Moses recognised
this divine intention, and for the purpose of upholding the work
already accomplished through his mediatorial office, committed
to writing not merely the whole of the law, but the entire work
of the Lord in and for Israel,—in other words, that he wrote out
the whole Thorah in the form in which it has come down to us,
and handed over the work to the nation before his departur deBartnre
from this Tife, that it might be preserved and oFe_}ed —is_dis-
tinctly stated at the conclusion of the 7%orak, in Deut. xxxi. 9,
24, When he had delivered his last address to the people, and
appointed Joshua to lead them into their promised inheritance,
“ he wrote this Thorah, and delivered it unto the priests, the sons

- of Levi, and unto all the elders of Israel” (Deut. xxxi. 9), with a
.‘command that it was to be read to the people every seven years

at the feast of Tabernacles, when they came to appear before the
Lord at the sanctuary. Thereupon, it is stated (vers. 24 sqq.)
that “it came to pass, when Moses had made an end of writing
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the words of this law in a book, to the very close, that Moses
commanded the Levites, which bare the ark of the covenant of
the Lord, saying : Take this book of the law, and put it by the

side of the ark of the covenant of Jehovah your God, that i

may be there for a witness against thee,” etc. This doubl;%
testimony to the Mosaic authorship of the Thorah is_confirmed
still further by the command in Deut. xvii. 18, that the king to
be afterwards chosen should cause a copy of this law to be

written in_a book by the Levitical priests, and should_read
therein all the days of his life, and by the repeated allusions
to “ the words of this law, which are written in this book,” or
“in the book of the law” (Deut. xxviii. 58, 61, xxix. 21, xxx.
10, xxxi. 26) ; for the former command and the latter allusions
are not intelligible on any other supposition, than that Moses was
engaged in writing the book of the law, and intended to hand
it over to the nation in a complete form previous to his death ;
though it may not have been finished when the command itself
was written down and the words in question were uttered, but,
as Deut. xxxi. 9 and 24 distinctly affirm, may have been com-
pleted after his address to the people, a short time before his
death, by the arrangement and revision of the earlier portions,
and the addition of the fifth and closing book.

The validity of this evidence must not be restricted, how-
ever, to the fifth book of the Thorah, viz. Deuteronomy, alone ;
it extends to all five books, that is to say, to the whole connected
work. For Wﬁcajly_pmyed from Deuteronomy,
that the expression, “ this law,” in every passage of the book
from chap, 1. 5 to xxxi. 24 relates to the so-called Deuterosis. of
the law, i.e. to the fifth book alone, or that Deuteronomy was
written before the other four books, the contents of which it in-
variably presupposes. Nor can it be historically proved that tk>
command respecting the copy of the law to be made for the
future king, and the regulations for the reading of the law at
the feast of Tabernacles, were understood by the Jews as refer-
ring to Deuteronomy only. Josephus says nothing about any
such limitation, but speaks, on the contrary, of the reading of
the law generally (¢ dpyiepeds . . . dvaywwokétew Tods vopovs
waot, Ant. iv. 8, 12). The Rabbins, too, understand the words
“this law,” in Deut. xxxi. 9 and 24, as relating to the whole
Thorah from Gen. i. to Deut. xxxiv., and only differ in opinion

PENT.—VOL. I. c
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as to the question whether Moses wrote the whole work at once
after his last address, or whether he composed the earlier books
gradually, after the different events and the publication of the
law, and then completed the whole by writing Deuteronomy and
appending it to the four books in existence already.'

1 Cf. Hivernick's Introduction, and the opinions of the Rabbins on
Deut. xxxi. 9 and 24 in Meyer’s adnotatt. ad Seder Olam. But as Delitzsch
still maintaing that Deut. xxxi. 9 sqq, merely proves that_the ™ BOOK of
Deuteronomy was written_by Moses, and observes in support of thls, that
at the time of the second temple it was an undoubted cusfom to read that
book alone at the feast of Tabernacles in the year of release, as is evident
from Sota, c. 7, and a passage of Sifri (one of the earliest Midrashim of the
school of Rab, born ¢. 165, d. 247), quoted by Rashi on Sota 41, we will
give a literal translation of the two passages for the benefit of those who
may not possess the books themselves, that they may judge for themselves
what ground there is for this opinion. The passage from the Sota is headed,
sectio regis quomodo, i.e. sectio a Rege pralegenda, quibus ritibus recitata
est, and runs thus:—* Transacta festivitatis tabernaculorum prima die,
completo jam septimo anno et octavo ineunte, parabant Regi suggestum
ligneum in Atrio, huic insidebat juxta illud: a fine septem annorum, etc.
(Deut. xxxi. 10). Tum Adituus (mcre correctly, diaconus Synagogs)
sumto libro legis tradidit eum Primario coetus (synagoge), hic porrigebat
eum Antistiti, Antistes Summo Sacerdoti, Summus Sacerdos denique exhi-
bebat ipsum regi. Rex autem stans eum accipiebat, verum preelegens con-
sedit.” Then follows a Haggada on a reading of King Agrippa's, and it
proceeds :—** Preelegit vero (rex) ab initio Deuteronomii usque ad illa -
Audi Israel (c. 4, 4), que et ipse preelegit. Tum subjecit (ex. c. 11, 18):
Eritque si serio auscultaveritis, etc. Dehinc (ex. c. 14, 22): Fldehter
decimato, etc. Postea (ex. c. 26, 22) : Cum absolveritis dare omnes deci-
mas, etc. Deinde sectionem de Rege (quee habetur, c. 17, 14 sqq.). Deni-
que benedictiones et exsecrationes (ex. cc. 27 et 28) usque dum totam
illam sectionem finiret.” But how can a mere tradition of the Talmud like
this, respecting the formalities with which the king was to read certain
sections of the Thorah on the second day of the feast of Tabernacles, be
adduced as a proof that in the year of release the book of Deuteronomy
alone, or certain extracts from it, were read to the assembled people? Even
if this rule was connected with the Mosaic command in Deut. xxxi. 10, or
derived from it, it does not follow in the remotest degree, that either by
ancient or modern Judaism the public reading of the Thorah appointed by
Moses was restricted to this one reading of the king's. And even if the
precept in the Talmud was so understood or interpreted by certain Rabbins,
the other passage quoted by Delitzsch from Sifii in support of his opinion,
proves that this was not the prevailing view of the Jewish synagogue, or
of modern Judaism. The passage runs thus: ‘‘ He (the king) shall write
néw miRn n:tm nX. He shall do this himself, for he is not to use his

unoestot s copy * Mishneh in iteelf means nothing more than Thorah Mishneh
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Still less can this evidence be set aside or rendered doubtful
by the objection, offered by Vaikinger, that ¢ Moses cannot
have related his own death and burial (Deut. xxxiv.); and yet
the account of these forms an essential part of the work as we
possess it now, and in language and style bears a close resem-
blance to Num. xxvii. 12-23.” The words in chap. xxxi. 24.
““ When Moses had finished writing the words of this law in a
book to the end,” are a sufficient proof of themselves that the
account of his death was added by a different hand, without its
needing to be distinctly stated.! The argument, moreover, re-

(Deuteronomy). How do I know that the other words of the Thorah were to
be written also? This is evident from the Scriptures, which add, *to do all
the words of this law.’ But if this be the case, why is it called Mishneh
Thorah? Because there would be a transformation of the law. Others say
that on the day of assembly Deuteronomy alone was read.” From this passage
of the ancient Midrash we learn, indeed, that many of the Rabbins were of
opinion, that at the feast of Tabernacles in the sabbatical year, the book of
Deuteronomy only was to be read, but that the author himself was of a differ-
ent opinion ; and, notwithstanding the fact that he thought the expression
Mishneh Thorak must be understood as applying to the Deuterosis of the law,
still maintained that the law, of which the king was to have a copy taken,
was not only Deuteronomy, but the whole of the Pentateuch, and that he
endeavoured to establish this opinion by a strange but truly rabbinical in-
terpretation of the word Mishneh as denoting a transformation of the law.

! The weakness of the argument against the Mosaic authorship of the
Thorah, founded upon the account of the death and burial of Moses, may
be seen from the analogous case cited by Hengstenberg in his Dissertations
on the Pentatelmm%aﬁi de statu religionis
et reipublice Carolo V. Cssare, by J. Sleidanus, the account of Charles
having abdicated and sailed to Spain is followed, without any break, by the
words : ‘“ Octobris die ultimo Joannes Sleidanus, J. U. L., vir et propter
eximias animi dotes et singularem doctrinam omni laude dignus, Argentorati e
vita decedit, atque ibidem honorifice sepelitur.” This account of the death
and burial of Sleidan is given in every edition of his Commentarii, contain-
ing the 26th book, which the author added to the 25 books of the first
edition of April 1555, for the purpose of bringing down the life of Charles
V. to his abdication in September 1556. Even in the very first edition,
Argentorati 1558, it is added without a break, and inserted in the table of
contents as an integral part of the book, without the least intimation that
it is by a different hand. *‘ No doubt the writer thought that it was quite
unnecessary to distinguish himself from the author of the work, as every-
body would know that a man could not possibly write an account of his
own death and burial.” Yet any one who should appeal to this as a proof
that Sleidan was not the author of the Commentarii, would make himself
vidiculous in the eyes of every student of history.
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tains all its force, even if not only chap. xxxiv., the blessing of
Moses in chap. xxxiii., whose title proves it to be an appendix
to the Thorah, and the song in chap. xxxii., are included in the
supplement added by a different hand, but if the supplement
commences at chap. xxxi. 24, or, as Delitzsch supposes, at chap.
xxxi. 9. For even in the latter case, the precepts of Moses on
the reading of the Thorah at the feast of Tabernacles of the
year of release, and on the preservation of the copy by the side
of the ark, would have been inserted in the original prepared by
Moses himself before it was deposited in the place appointed ;
and the work of Moses would have been concluded, after his
death, with the notice of his death and burial. The supplement
itself was undoubtedly added, not merely by a contemporary,
but by a man who was intimately associated with Moses, and
occupied a prominent position in the Israelitish community, so
that his testimony ranks with that of Moses.

Other objections to the Mosaic authorship we shall notice,
so far as they need any special refutation, in our commentary
upon the passages in question. At the close of our exposition
of the whole five books, we will review the modern hypotheses,
which regard the work as the resultant of frequent revisions.

§ 4. HISTORICAL CHARACTER OF THE BOOKS OF MOSES.

Acknqwledgnent of the_historical credxbxhty of the facts
recorded in the books of Moses requires a previous admission of
tlie Teality of a supernatural rev e?atxon from God.  The wide-
spread naturalism of modern theologians, which deduces the
origin and development of the religious ideas and truths of the
Old Testament from the nature of the human mind, must of
necessity remit all that is said in the Pentateuch about direct or
supernatural manifestations or acts of God, to the region of fic-
titious sagas and myths, and refuse to admit the historical truth
and reality of miracles and prophecies. But such an opinion
must be condemned as neither springing from the truth nor
leading to the truth, on the simple ground that it is directly at
variance with what Christ and His apostles have taught in the
New Testament with reference to the Old, and also as leading
either to an unspiritual Deism or to a comfortless Pantheism,
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which ignores the working of God on the one hand, and the
mmost nature of the human mind on the other. Of the reality
of the divine revelations, accompanied by miracles and prophe-~
cies, the Christian, i.e. the believing Christian, has already a
pledge in the miracle of regeneration and the working of the
Holy Spirit within his own heart. He who has experienced in
himself this spiritual miracle of divine grace, will also recognise
as historical facts the natural miracles, by which the true and
living God established His kingdom of grace in Israel, wherever
the testimony of eye-witnesses ensures their credibility. Now
we have this testimony in the case of all the events of Moses’
own time, from his call downwards, or rather from his birth till
his death; that is to say, of all the events which are narrated

al code contained in

st naturalistic oppo-

d from. \Ioses* so far

; and this is in itself

ot a dark and mythi-

lstory The events

be transmuted into

in cases where they
had been handed down from generation to generation by simple
word of mouth. Now this cannot apply to the events of the
Mosaic age; for even the opponents of the Mosaic origin of the
Pentateuch admit, that the art of writing had been learned by
the Israelites from the Egyptians long before that time, and
that not merely separate laws, but also memorable events, were
committed to writing. To this we must add, that the historical
events of the books of Moses contain no traces of legendary
transmutation, or mythical adornment of the actual facts. Cases
of discrepancy, which some critics have adduced as containing
proofs of this, have been pronounced by others of the same theo-
logical school to be quite unfounded. Thus Bertheau says, with
regard to the supposed contradictions in the different laws: «It
always appears to me rash, to assume that there are contradic-
tions in the laws, and to adduce these as evidence that the con-
tradictory passages must belong to different periods. The state
of the case is really this: even if the Pentateuch did gradually
receive the form in which it has come down to us, whoever made
additions must have known what the existing contents were, and

ot
y t/‘U_ . ¢
Ll o)), v
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would therefore not only admit nothing that was contradictory,
but would erase anything contradictory that might have found
its way in before. The liberty to make additions does not
appear to me to be either greater, or more involved in difficulties,
than that to make particular erasures.” And on the supposed
discrepancies in the historical accounts, C. v. Lengerke himself
says: “The discrepancies which some critics have discovered in
the historical portions of Deuteronomy, as compared with the
earlier books, have really no existence.” Throughout, in fact,
the pretended contradictions have for the most part been intro-
duced into the biblical text by the critics themselves, and have
so little to sustain them in the narrative itself, that on closer
research they resolve themselves into mere appearance, and the
differences can for the most part be easily explained.—The result
is just the same in the case of the repetitions of the same historical
events, which have been regarded as legendary reduplications of
things that occurred but once. There are only two miraculous
occurrences mentioned in the Mosaic era which are said to have
been repeated; only two cases, therefore, in which it is possi-
ble to place the repetition to the account of legendary fiction:
viz. the feeding with quails, and bringing of water from a rock.
But both of these are of such a character that the appearance of
identity vanishes entirely before the distinctness of the historical
accounts, and the differences in the attendant circumstances.
The first feeding with quails took place in the desert of Sin,
before the arrival of the Israelites at Sinai, in the second month
of the first year ; the second occurred after their departure from
Sinai, in the second month of the second year, at the so-called
graves of lust. The latter was sent as a judgment or plague,
which brought the murmurers into the graves of their lust; the
former merely supplied the deficiency of animal food. The
water was brought from the rock the first time in Rephidim,
during the first year of their journey, at a spot which was called
in consequence Massal and Meribak; the second time, at Ka-
desh, in the fortieth year,—and on this occasion Moses and Aaron
sinned so grievously that they were not allowed to enter Canaan.

It is apparently different with the historical contents of the
book of Genesis. If Genesis was written by Moses, even be-
tween the history of the patriarchs and the time of Moses there
is an interval of four-or five centuries, in which the tradition
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might possibly have been corrupted or obscured. But to infer
the reality from the bare possibility would be a very unscientific
proceeding, and at variance with the simplest rules of logic.
Now, if we look at the history which has been handed down to
us in the book of Genesis from the primitive times of the human
race and the patriarchal days of Israel, the traditions from the
primitive times are restricted to a few simple incidents nat naturallv
described, and to genealogies which exhibit the deve]opment of
the earliest families, and the origin of the different nations, in the
plainest possible style. These transmitted accounts have such a
genuine historical stamp, that no well-founded question can be
raised concerning their credibility; but, on the contrary, all
thorough historical research into the origin of different nations
only tends to their confirmation. This also applies to the patri-
archal history, in which, with the exception of the divine mani-
festations, nothing whatever occurs that could in the most remote
degree call to mind the myths and fables of the heathen nations, .
as to the lives and deeds of their heroes and progenitors. There
are three separate accounts, indeed, in the lives of Abraham and
Isaac of an abduction of their wives; and modern critics can
see nothing more in these, than three different mythical embel-
lishments of one single event. But on a close and unprejudiced
examination of the three accounts, the attendant circumstances
in all three cases are so peculiar, and correspond so exactly to
the respective positions, that the appearance of a legendary mul-
tiplication vanishes, and all three events must rest upon a good
historical foundation. ¢ As the hisborz of the world, and of the
plan\o_i_"__g@lvatnon, abounds not only in repetmons of wonderful
events, but also in wonderful repetitions, critics had need act
modestly, lest in excess of wisdom they become foolish and
mdlculous” (Delitzsch). Again, we find that in the guidance of
the human race, from the earliest ages downwards, more espe-
cially in the lives of the three patriarchs, God prepared the way
by revelations for the covenant which He made at Sinai with the
people of Israel. But in these preparations we can discover no
sign of any legendary and unhistorical transference of later cir-
cumstances and institutions, either Mosaic or post-Mosaic, to the
patriarchal age; and they are sufficiently justified by the facts
themselves, since the Mosaic economy cannot possibly have been
brought into the world, like a deus ez machina, without the
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slightest previous preparation. We
patriarchal life, which shines out in every narrative, is another
thing that produces on every unprejudiced reader the impression
of a genuine historical tradition. This tradition, therefore, even
though for the most part transmitted from generation to genera-
tion by word of mouth alone, has every title to credibility, since
it was perpetuated within the patriarchal family, ¢ in which,
according to divine command (Gen. xviii. 19), the mamfesta-
tions of God in the lives of the fathers were handed down asan
heirloom, and that with all the greater ease, in proportion to the
longevity of the patriarchs, the simplicity of their life, and the
closeness of their seclusion from foreign and discordant influ-
ences. Such a tradition would undoubtedly be guarded with

- the greatest care. It was the foundation of the very existence
of the chosen family, the bond of its unity, the mirror of its
duties, the pledge of its future history, and therefore its dearest
inheritance” (Delitzsch). But we are by no means to suppose
that all the accounts and incidents in the book of Genesis were
dependent upon oral tradition ; on the contrary, there is much
which was simply copied from written documents handed down
from the earliest times. Not only the ancient genealogies, which
may be dlstmgmshed at once from the historical narratives by
their antique style, with its repetitions of almost stereotyped
formularies, and by the peculiar forms of the names which they
contain, but certain historical sections—such, for example, as
the account of the war in Gen. xiv., with its superabundance of
genuine and exact accounts of a primitive age, both historical
and geographical, and its old words, which had disappeared from
the living language before the time of Moses, as well as many
others—were unquestionably copied by Moses from ancient docu-
ments. (See Havernick’s Introduction.)

To all this must be added the fact, that the historical con
tents, not of Grenesis only, but of all the five books of Moses,
are pervaded and sustained by the spirit of true religion. This
spirit has impressed a seal of truth upon the historical writings
of the Old Testament, which distinguishes them from all merely
human historical compositions, and may be recognised in the
fact, that to all who yield themselves up to the influence of the
Spirit which lives and moves in them, it points the way to the
knowledge of that salvation which God Himself has revealed.




THE FIRST BOOK OF MOSES.

(GENESIS.)

INTRODUCTION.

CONTENTS, DESIGN, AND PLAN OF THE BOOK OF GENESIS.

| * *| ew g HE first book of Moses, which has the superscription
, I nwxa in the original, I'evea-cq Kéopov in the Cod.

ff E Alex. of the LXX., and is called Lber creationis
by the Rabbins, has recelved the name of GENESIS
from its entire contents. Commencing with the creation of
the heaven and the earth, and concluding with the death of the
patriarchs Jacob and Joseph, this book supplies us with infor-
mation with regard not only to the first beginnings and earlier
stages of the world and of the human race, but also to those of
the divine institutions which laid the foundation for the king-
dom of God. Genesis commences with the creation of the
world, because the heavens and the earth form the appomted
spberez so Tar as time and space are concerned, for the kingdom
of God; because God, according to His eternal counsel, ap-
pointed the world to be the scene both for the revelation of His
invisible essence, and also for the operations of His eternal love
within and among His creatures ; and because in the beginning
He created the world to be and to become the kingdom of God.
The creation of the heaven and the earth, therefore, receives as
its centre, paradise; and in paradise, man, created in the image
of God, is the head and crown of all created beings. The his-
tory of the world and of the kingdom of God begins with him.
His fall from God brought death and corruption into the whole
creation (Gen. iii. 17 sqq.; Rom. viii. 19 sqq.) ; his redemp-
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tion from the fall will be completed in and with the glorifi-
cation of the heavens and the earth (Isa. Ixv. 17, lxvi. 22; 2
Pet. iii. 13; Rev. xxi. 1). By sin, men have departed and
separated themselves from God; but God, in His infinite mercy,
has not cut Himself off from men, His creatures. Not only
did He announce redemption along with punishment imme-
diately after the fall, but from that time forward He continued
to reveal Himself to them, that He might draw them back to
Himself, and lead them from the path of destruction to the way
of salvation. And through these operations of God upon the
world in theophanies, or revelations by word and deed, the histo-
rical development of the human race became a history of the
plan of salvation. The book of Genesis narrates that history in
broad, deep, comprehensive sketches, from its first beginning to
the time of the patriarchs, whom God chose from among the
nations of the earth to be the bearers of salvation for the entire
world. This long space of 2300 years (from Adam to the
flood, 1656 ; to the entrance of Abram into Canaan, 365; to
Joseph’s death, 285 ; in all, 2306 years) is divisible into two
periods.  The first period embraces the developmeqt of the
human race from its first creation and fall to its dlspersmn over
the earth, and the division of the one race into many any nations,
with different languages (chap. ii. 4-xi. 26) ; and is divided by
the flood into two distinct ages, which we may call the primeval
age e and the pr _pre _paratoryage All that is related of the primeval
age, from Adam to Noabh, is the history of the fall ; the mode of
life, and longevity of the two families which descended from the
two sons of Adam ; and the universal spread of sinful corruption
in consequence of the intermarriage of these two fam1l|es, who
differed so essentially in their relation to God (chap. ii. 4-vi. 8).
The primeval history closes with the flood, in which the old
world perished (chap. vi. 9-viii. 19). Of the preparatory age,
from Noah to Terah the father of Abraham, we have an account
of the covenant which God made with Noah, and of Noal’s
blessing and curse ; the genealogies of the families and tribes
which descended from his three sons; an account of the con-
fusion of tongues, and the dispersion of the people; and the
genealogical table from Shem to Terah (chap. viii. 20-xi. 26).—

The second period consists of the patriarchal era. From this we
have an elaborate description cf the Tives of the three patriarchs
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of Israel, the family chosen to be the people of God, from the
call of Abraham to the death of Joseph (chap. xi. 27-1.). Thus
the history of humanity is gathered up into the history of the_
onc family, which received the promise, that Good would multiply
it nto a great people, or rather into a multitude of peoples,
would make it a blessing to all the families of the earth, and
would give it the land of Canaan for an everlasting possession.

This general survey will suffice to bring out the design of
the book of Genesis, viz., to relate the early history of the Old
Testament kingdom of God. By a simple and unvarnished
description of the development of the world under the guidance
and discipline of God, it shows how God, as the preserver and
governor of the world, dealt with the human race which He had
created in His own image, and how, notwithstanding their fall
and through the misery which ensued, He prepared the way
for the fulfilment of His original design, and the establishment
of the kingdom which should bring salvation to the world.
Whilst by virtue of the blessing bestowed in their creation, the
human race was increasing from a single pair to families and
nations, and peopling the earth; God stemmed the evil, which sin
had introduced, by words and deeds, by the announcement of
His will in commandments, promises, and threats, and by the
infliction of punishments and judgments upon the despisers of
His mercy. Side by side with the law of expansion from the
unity of a family to the plurality of nations, there was carried
on from the very first a law of separation between the ungodly
and those that feared God, for the purpose of preparing and
preserving a holy seed for the rescue and salvation of the whole
human race. This double law is the organic principle which
lies at the root of all the separations, connections, and disposi-
tions which constitute the history of the book of Genesis. In
accordance with the law of reproduction, which prevails in the
preservation and increase of the human race, the genealogies
show the historical bounds within which the persons and events
that marked the various epochs are confined ; whilst the law of
selection determines the arrangement and subdivision of such
historical materials as are employed.

So far as the plan of the book is concerned, the historical
contents are divided into ten groups, with the uniform heading,
¢ These are the generations” (with the excention of chap. v. 1:
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“This is the book of the generations”); the account of the
creation forming the substratam of the whole. These groups
consist of the 7'holedotl : 1. of the heavens and the earth (chap.
il. 4-iv. 26); 2. of Adam (v. 1-vi. 8); 3. of Noah (vi. 9-ix.
29) ; 4. of Noah’s sons (x. 1-xi. 9); 5. of Shem (xi. 10-26) ;
6. of Terah (xi. 27—xxv. 11); 7. of Ishmael (xxv.12-18); 8.
of Isaac (xxv. 19-xxxv. 29); 9. of Esau (xxxvi.); and 10. of
Jacob (xxxvii.-l.). There are five groups in the first period,
and five in the second. Although, therefore, the two periods
differsconsiderably with regard to their scope and contents, in
their historical importance to the book of Genesis they are upon
a par; and the number fen stamps upon the entire book, or
rather upon the early history of Israel recorded in the book, the
character of completeness. This arrangement flowed quite
naturally from the contents and purport of the book. The two
periods, of which the early history of the kingdom of God in
Israel consists, evidently constitute two great divisions, so far as
their internal character is concerned. All that is related of
the first period, from Adam to Terah, is obviously connected, no
doubt, with the establishment of the kingdom of God in Israel,
but only in a remote degree. The account of paradise exhibits
the primary relation of man to God and his position in the
world. In the fall, the necessity is shown for the interposition
of God to rescue the fallen. In the promise which followed the
curse of transgression, the first glimpse of redemption is seen.
The division of the descendants of Adam into a God-fearing and
an ungodly race exhibits the relation of the whole human race
to God. The flood prefigures the judgment of God upon the
ungodly; and the preservation and blessing of Noah, the pro-
tection of the godly from destruction. And lastly, in the
genealogy and division of the different nations on the one hand,
and the genealogical table of Shem on the other, the selection of
one nation is anticipated to be the recipient and custodian of
the divine revelation. The special preparations for the training
of this nation commence with the call of Abraham, and consist
of the care bestowed upon Abraham, Isaac, and Jacob, and their
posterity, and of the promises which they received. The leading
events in the first period, and the prominent individuals in the
second, also furnished, in a simple and natural way, the requisite
points of view for grouping the historical materials of each under
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a fivefold division. The proof of this will be found in the ex-
position. Within the different groups themselves the arrange-
ment adopted is this: the materials are arranged and distri-
buted according to the law of divine selection; the_families
which branched off from the main line are noticed first of all:
and when they have been removed from the general scope of
the history, the course of the main line is more elaborately de-
scribed, and the history itself is carried forward. According to
this plan, which is strictly adhered to, the history of Cain and
his family precedes that of Seth and his posterity; the gene-
alogy of Japhet and Ham stands before that of Shem; the
history of Ishmael and Esau, before that of Isaac and Jacob;
nd migration of Abra-
»mposition, according to
. clearly be seen tn be
1or, who looked at the
» in the light of divine
plete and well arranged
introduction to the history of the Old Testament kmgdom of
God.

THE CREATION OF THE WORLD.
CHAP. I. 1-I1. 3

The account of the creation, its commencement, progress,
and completion, bears the marks, both in form and substance,
of a historical document in which it is intended that we should
accept as actual truth, not only the assertion that God created
the heavens, and the earth, and all that lives and moves in the
world, but also the description of the creation itself in all its
several stages. If we look merely at the form of this document,
its place at the beginning of the book of Genesis is sufficient to
wagTant. the. expectation that. it will give us history, and not
fiction, or human speculation. As the development of the
human family has been from the first a historical fact, and as
man really occupies that place in the world which this record
assigns him, the creation of man, as well as that of the earth on
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which, and the heaven for which, he is to live, must also be a
work of God, é.e. a fact of objective truth and reality. The
grand simplicity of the account is in perfect harmony with the
fact. “The whole narrative is sober, ¢ deﬁmte‘, clear, and_con-
crete. The historical events described contain a Tich treasurv
of speculative thoughts and poetical glory; but they themselves
are free from the influence of human invention and human
philosophizing” (Delitzsch). This is also true of the arrange-
ment of the whole. The work of creation does not fall, as
Herder and others maintain, into two triads of days, with the
work of the second answering to that of the first. For although
the creation of the light on the first day seems to correspond to
that of the light-bearing stars on the fourth, there is no reality
in the parallelism which some discover between the second and
third days on the one hand, and the third and fourth on.the
other. On the second day the firmament or atmosphere is
formed ; on the fifth, the fish and fowl. On the third, after the
sea and land are separated the plants are formed ; on the sixth,
the animals of the dry land and man. Now, if the creation of
the fowls which fill the air answers to that of the firmament,
the formation of the fish as the iuhabitants of the waters ought
to be assigned to the sixth day, and not to the fifth, as being
parallel to the creation of the seas. The creation of the fish
and fowl on the same day is an evident proof that a parallelism
between the first three days of creation and the last three is not
intended, and does not exist. Moreover, if the division of the
work of creation into so many days had been the result of
human reflection ; the creation of man, who was appointed lord
of the earth, would certainly not have been assigned to the same
day as that of the beasts and reptiles, but would have been kept
distinct fromn the creation of the beasts, and allotted to the seventh
day, in which the creation was completed,—a meaning which
Richers and Keerl have actually tried to force upon the text of
the Bible. In the different acts of creation we perceive indeed
an evident progress from the general to the particular, from the
lower to the higher orders of creatures, or rather a steady advance
towards more and more concrete forms. But on_the fourth day
this progress is interrupted in a way which we cannot explain.
Tn the transition from the creation of the plants to that of sun,
moon, and stars, it is impossible to discover either a ¢ well-
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arranged and constant progress,” or “a genetic advance,” since
the stars are not intermediate links between plants and animals,
and, in fact, have no place at all in the scale of earthly creatures.
—-If we pass on to the contents of our account of the creation,
they differ as widely from all other cosmogopijes as truth from
fiction. Those of heathen nations are either_hylozojgtical, de-
ducing the origin of life and living beings from some primeval
matter ; or pantheisticg], regarding the whole world as emanating
from a common divine substance ; or mythological, tracing both
gods and men to a chaos or world-egg. They do not even rise
to the anotion of a creation, much less to the knowledge of an
almighty God, as the Creator of all things.! Even in the
Etruscan and Persian myths, which correspond so remarkably
to the biblical account that they must have been derived from it,
the successive acts of creation are arranged according to the
suggestions of human probability and adaptation.? In contrast

1 According to Berosus and Syncellus, the Chaldean myth represents the
‘* All” a8 consisting of darkness and water, filled with monstrous creatures,

and ruled by a woman, Markaya, or ‘Ogdpaxe (? Ocean). Bel divided the

darkness, and cut the woman into two halves, of which he formed the
heaven and the earth; he then cut off his own head, and from the drops of
blood men were formed.—According to the Pheenician myth of Sanchu-
niathon, the beginning of the All was a movement of dark air, and a dark,
turbid chaos. By the union of the spirit with the All, Mdr, i.e. slime, was
formed, from which every seed of creation and the universe was deve-
loped ; and the heavens were made in the form of an egg, from which the
sun and moon, the stars and constellations, sprang. By the heating of the
earth and sea there arose winds, clouds and rain, lightning and thunder,
the roaring of which wakened up sensitive beings, so that living creatures
of both sexes moved in the waters and upon the earth. In another passage
Sanchuniathon represents Korzix (probably ne sip, the moaning of the
wind) and his wife Bxav (bohu) as producing Aidy and =pariyovec, two
mortal men, from whom sprang I'évos and I'syex, thie inbabitants of Phee-
nicia.—It is well known from Hesiod’s theogony how the Grecian myth
represents the gods as coming into existence at the same time as the world.
The numerous inventions of the Indians, again, all agree in this, that they
picture the origin of the world as an emanation from the absolute, through
Brahma's thinking, or through the contemplation of a primeval being called
Tad (it).—Buddhism also acknowledges no God as creator of the world,
teaches no creation, but simply describes the origin of the world and the
beings that inhabit it a8 the necessary consequence of former acts performed
by these beings themselves.

2 According to the Etruscan saga, which Suidas quotes from a his-
torian, who was a *‘ zap adrois (the Tyrrhenians) éx=upos dvyp (therefore
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with all these mythical inventions, the biblical account shines out
in the clear light of truth, and proves itself by its contents to be
an integral part of the revealed history, of which it is accepted
as the pedestal throughout the whole of the sacred Scriptures.
This is not the case with the Old Testament only ; but in the
New Testament also it is accepted and tgught by Christ and the
apostles as the basis of the divine revelation. To select only a
few from the many passages of the Old and New Testaments,
in which God is referred to as the Creator of the heavens and
the earth, and the almighty operations of the living God in the
world are based upon the fact of its creation : in Ex. xx. 9-11,
xxxi. 12-17, the command to keep the Sabbath is founded upon
the fact that God rested on the seventh day, when the work of
creation was complete ; and in Ps. viii. and civ., the creation is
" depicted as a work of divine omnipotence in close adherence to
the narrative before us. From the creation of man, as described
in Gen. i. 27 and ii. 24, Christ demonstrates the indissoluble
character of marriage as a divine ordinance (Matt. xix. 4-6) ;
Peter speaks of the earth as standing out of the water and in

the water by the word of God (2 Pet. iii. 5) ; and the author of

the Epistle to the Hebrews, ¢starting from Gen. ii. 2, describes
it as the motive principle of all history, that the Sabbath of God
is to become the Sabbath of the creature™ (Delitzsch).

The biblical account of the creation can also vindicate its
claim to be true and actual history, in the presence of the
doctrines of philosophy and the established results of natural
science. So long, indeed, as phllosophy undertakes to construct
the universe from general ideas, it will be utterly unable to
comprehend th the Vcreatlon ; but’ 1deas will never explam the eXI"t-

not a native),” God created the world in six penods of one thousand year\

C——

in the third, the sea and other waters of the earth; in the fourth, sun, moon,
and stars; in the fifth, the beasts of the air, the water, and the land ; in
' the sixth, men. The world will last twelve thousand years, the human race
+ six thousand.—According to the saga of the Zend in Avesta, the supreme
Being Ormuzd created the visible world by his word-imrsix periods or thou-
sands of years: (1) the heaven, with the stars ; (2) the water on the earth,
i with the clouds; (3) the earth, with the mountain Alberj and the other
mountains ; (4) the trees; (5) the beasts, which sprang from the primeval
beast ; (6) men, the first of whom was Kajomorts. Every one of these
| scparate creations is celebrated by a festival. The world will last twelve
thousand years.

each: in the first, the heavens and the earth; in the second, the firmament: .
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ence of thingg. Creation is an act of the personal God, not a

process of nature, the development of which can be traced to
the laws of birth and decay that prevail in the created world.
But the work of God, as described in the history of creation, is
in perfect harmony with the correct notions of divine omnipo-
tence, wisdom, and goodness. The assertion, so frequently made,
that the course of the creation takes its form from the Hebrew
week, which was already in existence, and the idea of God’s rest-
ing on the seventh day, from the institution of the Hebrew Sab-
bath, is entirely without foundation. There is no allusion in
Gen. ii. 2, 3 to the Sabbath of the Israclites; and the week of
seven days is older than “the. Sabbath of the Tlsll covenant.
Natural research, again, will never explain the origin of the
universe, or even of the earth; for the creation lies beyond the
limits of the territory within its reach. By all modest natural-
ists, therefore, it is assumed that the origin of matter, or of the
original material of the world, was due to an act of divine crea-
tion. But there is no firm ground for the conclusion which they
draw, on the basis of this assumption, with regard to the forma-
tion or development of the world from its first chaotic condition
into a fit abode for man. All the theories which have been
adopted, from Descartes to the present day, are not the simple
and well-established inductions of natural science founded upon
careful observation, but combinations of partial discoveries em-
pirically made, with speculative ideas of very questionable worth.
The periods of creation, which modern geology maintains with
sach confidence, that not a few theologians have accepted them
as undoubted and sought to bring them into harmony with the
scriptural account of the creation, if not to deduce them from
the Bible itself, are inferences partly from the successive strata
which compose the crust of the earth, and partly from the
various fossil remains of plants and animals to be found in
those strata. The former are regarded as proofs of successive
formation; and from the difference between the plants and
animals found in a fossil state and those in existence now, the
conclusion is drawn, that their creation must have preceded the
present formation, which either accompanied or was closed by
the advent of man. Baut it is not difficult to see that the former
of these conclusions could only be regarded as fully established,
if the process by which the different strata were formed were
PENT.—VOL. 1. )
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clearly and fully known, or if the different formations were
always found lying in the same order, and could be readily dis-
tinguished from one another. But with regard to the origin of
the different species of rock, geologists, as is well known, are
divided into two contending schools : the Neptunists, who attri-
bute all the mountain formations to deposit in water; and the
Plutonists, who trace all the non-fossiliferous rocks to the action
of heat. According to the Neptunists, the crystalline rocks are
the earliest or primary formations ; according to the Plutonists,
the granite burst through the transition and stratified rocks, and
were driven up from within the earth, so that they are of later
date. But neither theory is sufficient to account in this mecha-
nical way for all the phenomena connected with the relative
position of the rocks; consequently, a third theory, which sup-
poses the rocks to be the result of chemical processes, is steadily
gaining ground. Now if the rocks, both crystalline and strati-
fied, were formed, not in any mechanical way, but by chemical
processes, in which, besides fire and water, electricity, galvanism,
magnetism, and possibly other forces at present unknown to
physical science were at work ; the different formations may
have been produced contemporaneously and laid one upon
another. Till natural science has advanced beyond mere opi-
nion and conjecture, with regard to the mode in which the rocks
were formed and their positions determined ; there can be no
ground for assuming that conclusions drawn from the successive
order of the various strata, with regard to the periods of their
formation, must of necessity be true. This is the more apparent,
when we consider, on the one hand, that even the principal for-
mations (the primary, transitional, stratified, and tertiary), not to
mention the subdivisions of which each of these is composed, do
not always occur in the order laid down in the system, but in
not a few instances the order is reversed, crystalline primary
rocks lying upon transitional, stratified, and tertiary formations
(granite, syenite, gneiss, etc., above both Jura-limestone and
chalk) ; and, on the other hand, that not only do the different
leading formations and their various subdivisions frequently
shade off into one another so imperceptibly, that no boundary
line can be drawn between them and the species distinguished
by oryctognosis are not sharply and clearly defined in nature,
but that, instead of surrounding the entire globe, they are all
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met with in certain localities only, whilst whole series of inter-
mediate links are frequently missing, the tertiary formations
especially being universally admitted to be only partial.—The
second of these conclusions also stands or falls with the assump-
tions on which they are founded, viz. with the three proposi-
tions: (1) that each of the fossiliferous formations contains an
order of plants and animals peculiar to itself ; (2) that these are
so totally different from the existing plants and animals, that
the latter could not have sprung from them ; (3) that no fossil
remains of man exist of the same antiquity as the fossil remains
of animals. Not one of these can be regarded as an established
truth, or as the unanimously accepted result of geognosis. The
assertion so often made as an established fact, that the transition
rocks contain none but fossils of the lower orders of plants and
animals, that mammalia are first met with in the Trias, Jura,
and chalk formations, and warm-blooded animals in the tertiary
rocks, has not been confirmed by continued geognostic re-
searches, but is more and more regarded as untenable. Even
the frequently expressed opinion, that in the different forms of
plants and animals of the successive rocks there is a gradual and
to a certain extent progressive development of the animal and
vegetable world, has not commanded universal acceptance.
Numerous instances are known, in which the remains of one
and the same species occur not only in two, but in several suc-
cessive formations, and there are some types that occur in nearly
all. And the widely spread notion, that the fossil types are alto-
gether different from the existing families of plants and animals,
is one of the unscientific exaggerations of actual facts. All the
fossil plants and animals can be arranged in the orders and
classes of the existing flora and fauna. Even with regard to the
genera there is no essential difference, although many of the
existing types are far inferior in size to the forms of the old
world. It is only the species that can be shown to differ, either
entirely or in the vast majority of cases, from species in exist-
ence now. But even if all the species differed, which can by
ro means be proved, this would be no valid evidence that the
existing plants and animals had not sprung from those that
have passed away, so long as natural science is unable to obtain
any clear insight into the origin and formation of species, and
the question as to the extinction of a species or its transition into
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another has met with no satisfactory solution. Lastly, even now
the occurrence of fossil human bones among those of animals
that perished at least before the historic age, can no longer
be disputed, although Central Asia, the cradle of the human
race, has not yet been thoroughly explored by paleontologists.
—If then the premises from which the geological periods have
been deduced are of such a nature that not one of them is
firmly established, the different theories as to the formatlon
of the earth also rest upon two questnonable assumptions, viz

(1) that the immediate working of God in the creation was re-
stricted to the production of the chaotic matter, and that the
formation of this primary matter into a world peopled by in-
numerable organisms and living beings proceeded according to
the laws of nature, which have been discovered by science as in
force in the existing world ; and (2) that all the changes, which
the world and its inhabitants have undergone since the creation
was finished, may be measured by the standard of changes ob-
served in modern times, and still occurring from time to time.
But the Bible actually mentions two events of the primeval age,
whose effect upon the form of the earth and the animal and
vegetable world no natural science can explain. We refer to
the curse pronounced upon the earth in consequence of the fall
of the progenitors of our race, by which even the animal world
was made subject to ¢fopa (Gen. iii. 17, and Rom. viii. 20);
and the flood, by which the earth was submerged even to the
tops of the highest mountains, and all the living beings on the
dry land perished, with the exception of those preserved by
Noah in the ark. Hence, even if geological doctrines do con-
tradict the account of the creation contained in Genesis, they
cannot shake the credibility of the Scriptures.

But if the biblical account of the creation has full claim to
be regarded as historical truth, the question arises, whence it
was obtained. The opinion that the Israelites drew it from
the cosmogony of this or the other ancient people, and altered
it according to their own religious ideas, will need no further
refutation, after what we have said respecting the cosmogonies
of other nations. Whence then did Israel obtain a pure know-
! of God, such as we cannot find in any heathen nation, or
in the most celebrated of the wise men of antiquity, if not from
divine revelation ? This is the source from which the biblical



CHAP. I 1-1L 8. 45

account of the creation springs. God revealed ed it to men,—not
first to Moses or Abraham, but undoubtedly to the first men,
since without this revelation they eould not have understood
either their relation to God or their true position in the world.
The account contained in Genesis does not lie, as Hofmann
says, “within that sphere which was open to man through his
historical nature, so that it mav be regarded as the utterance of
the knowledge possessed by the first man of things which pre-
ceded his own existence, and which he might possess, without
needing any special revelation, if only the present condition of
the world lay clear and transparent before him.” By simple
intuition the first man might discern what nature had effected,
viz. the existing condition of the world, and posmbly also_its
c:ugsahtvz but not the fact that it was created in six days, or the
successive acts of creation, and the sanctification of the seventh
day._ Our record contains not merely religious truth transformed
into history, but the true and actual history of a work of God,
which preceded the existence of man, and to which he owes his
existence. Of this work he could only have obtained his know-
ledge. through divine revelation, by the direct instruction of
God. Nor could he have obtained it by means of a vision.
The seven days’ works are not so many “ prophetico-historical
tableaux,” which were spread before the mental eye of the seer,
whether of the historian or the first man. The account before
us does not contain the slightest marks of a vision, is no picture
of creation, in which every line betrays the pencil of a painter
rather than the pen of a historian, but is obviously a historical
narrative, which we could no more transform into a vision than
the account of paradise or of the fall. As God revealed Him-
self to the first man not in visions, but by coming to him in a
visible form, teaching him His will, and then after his fall
announcing the punishment (ii. 16, 17, iii. 9 sqq.); as He
talked with Moses “face to face, as a man with his friend,”
“mouth to mouth,” not in vision or dream : so does the written
account of the Old Testament revelation commence, not with
visions, but with actual history. The manner in which God
instructed the first men with reference to the creation must be
judged according to the intercourse carried on by Him, as
Creator and Father, with these His creatures and children.
What God revealed to them upon this subject, they transmitted
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to their children and descendants, together with everything of
significance and worth that they had experienced and dis-
covered for themselves. This tradition was kept in faithful
remembrance by the family of the godly; and even in the con-
fusion of tongues it was not changed in its substance, but
simply transferred into the new form of the language spoken by
the Semitic tribes, and thus handed down from generation to
generation along with the knowledge and worship of the true
God, until it became through Abraham the spiritual inheritance
of the chosen race. Nothing certain can be decided as to the
period when it was committed to writing; probably some time
before Moses, who inserted it as a written record in the Thorah
of Israel.

Chap. i. 1. “In the beginning God created the heaven and the
earth.”—Heaven and earth have not existed from all eternity,
but had a beginning; nor did they arise by emanation from an
absolute substance, but were created by God. This sentence,
which stands at the head of the records of revelation, is not a
mere heading, nor a summary of the history of the creation, but
a declaration of the primeval act of God, by which the universe
was called into being. That this verse is not a heading merely,
is evident from the fact that the following account of the course
of the creation commences with v (and), which connects the
different acts of creation with the fact expressed in ver. 1, as
the primary foundation upon which they rest. NW&3 (in the
beginning) is used absolutely, like év &py7 in John i. 1, and
R in Isa. xlvi. 10. The following clause cannot be treated
as subordinate, either by rendering it, “in the beginning when
God created . . , the earth was,” etc., or “in the beginning
when God created . . (but the earth was then a chaos, etc.),
God said, Let there be light ” (Ewald and Bunsen). The first is
opposed to the grammar of the language, which would require
ver. 2 to commence with PI¥73 'R ; the second to the simplicity
of style which pervades the whole chapter, and to which so
involved a sentence would be intolerable, apart altogether from
the fact that this construction is invented for the simple purpose
of getting rid of the doctrine of a creatio ex nikilo, which is so
repulsive to modern Pantheism. D' in itself is a relative
notion, indicating the commencement of a series of things or
events ; but here the context gives it the meaning of the very
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first beginning, the commencement of the world, when time
itself began. The statement, that in the beginning God created
the heaven and the earth, not only precludes the idea of the
eternity of the world a parte ante, but shows that the creation of
the heaven and the earth was the actual beginning of all things.
The verb ‘N_‘E_,_indeed, to judge from its use in Josh. xvii. 15,
18, where 1t occurs in the Piel (to hew out), means literally ¢“to
cut, or hew,” but in Kal it always means to create, and is only
applied to a divine creation, the production of that which had
no existence before. It is never joined with an accusative of
the material, although it does not exclude a pre-existent material
unconditionally, but is used for the creation of man (ver. 27,
ch. v. 1, 2), and of everything new that God creates, whether
in the kingdom of nature (Num. xvi. 80) or of that of grace
(Ex. xxxiv. 10; Ps. L. 10, etc.). In this verse, however, the
existence of any primeval material is precluded by the object
created : “the heaven and the earth.” This expression is fre-
quently employed to denote the world, or universe, for which
there was no single word in the Hebrew language ; the universe
consisting of a twofold whole, and the distinction between
heaven and earth being essentially connected with the notion of
the world, the fundamental condition of its historical develop-
ment (vid. ch. xiv. 19, 22; Ex. xxxi. 17). In the earthly
creation this division is repeated in the distinction between spirit
and nature; and in man, as the microcosm, in that between
spirit and body. Through sin this distinction was changed into
an actual opposition between heaven and earth, flesh and spirit ;
but with the complete removal of sin, this opposition will cease
again, though the distinction between heaven and earth, spirit
and body, will remain, in such a way, however, that the earthly
and corporeal will be completely pervaded by the heavenly and
spiritual, the new Jerusalem coming down from heaven to earth,
and the earthly body being transfigured into a spiritual body
(Rev. xxi. 1, 2; 1 Cor. xv. 35 sqq.). Hence, if in the begin-
ning God created the heaven and the earth, “there is nothing
belonging to the composition of the universe, either in material
or form, which had an existence out of God prior to this divine
act in the beginning” (Delitzsch). This is also shown in the
connection between our verse and the one which follows: “ and
the eartl was without form and void,” not before, but when, or
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after God created it. From this it is evident that the void and
formless state of the earth was.not yncreated, or " without be-
ginning. At the same time it is obvious from the creative acts
which follow (vers. 3-18), that the heaven and earth, as God
created them in the beginning, were not the well-ordered uni-
verse, but the world in its elementary form; just as Euripides
applies the expression olpavos xai yaia to the undivided mass
(wopdr) pla), which was afterwards formed into heaven and
earth.

Vers. 2-5. THE First Day.—Though treating of the crea~
tion of the heaven and the earth, the writer, both here and in
what follows, describes with minuteness the original condition
and progressive formation of the earth alone, and says nothing
more respecting the heaven than is actually requisite in order to
show its connection with the earth. He is writing for inhabitants
of the earth, and for religious ends; not to gratify curiosity,
but to strengthen faith in God, the Creator of the universe.
What is said in ver. 2 of the chaotic condition of the earth, is
equally applicable to the heaven, ¢ for the heaven proceeds from
the same chaos as the earth.”—¢ And the earth was (not became)
waste and void.” The alliterative nouns tohu vabohu, the ety-
mology of which is lost, signify waste and empty (barren), but
not laying waste and desolating. Whenever they are used
together in other places (Isa. xxxiv. 11; Jer. iv. 23), they are
taken from this passage ; but toku alone is frequently employed
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